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Uighur ulati

In grammatical analyses the word wlati is described as a derivative of a genuine
Uighur etymon and its meaning is generally defined on etymological grounds.

In the , Alttiirkische Grammatik“ A. von Gabain analyses ulati as a ,,Konver-
bium® in -i of a ,,Faktitiv auf -i- von wla- ,verbunden sein‘ ‘1. However, wlati
is not used as a gerund because ,,ganz selten findet sich dies Konverbium schein-
bar auch als Attribut, also nominal, ein Gebrauch, der wohl als ein Rest aus einer
dlteren sprachlichen Gewohnheit zu betrachten ist“; therefore it is considered
as an indefinite numeral meaning ,und die iibrigen*“.2 It is also classified as
a postposition of verbal origin! and in one of the paragraphs on syntax it is
listed as a conjunction or ,,Satzeinleitung®, viz. one of the ,, Konverbia, nimlich
elliptisch gebrauchte Postpositionen” meaning ,und”, i.e.a synonym of ymd
and wlayw.3 In the glossary the meaning ,,und die iibrigen, und, usw., und fernerhin®,
is assumed and two Brahmi transcriptions, viz. «lddhi and uldti are mentioned.4

In his etymological dictionary Sir Gerard Clauson distinguishes two ways of
using ulati, viz. “(1) after one or more N[oun]s or P[roper] N[ame]s, sometimes
linked by -li: . .. -Ii: or, less often, in the Loc[ative], meaning ‘et cetera’ (...); (2)
occasionally, prob[ably] only in translations frfom] other languages, as a Conjunc-
tion meaning ‘and’.”’ 5> However, a scanning of the text editions leads to an oppo-
site conclusion. The nouns and proper names in the locative case—as referred
to in (1)—constitute an overwhelming majority and the /i ... /i construction
is rather occasional.

In a detailed article entitled ,,Die Konjunktionen und Satzeinleitungen im
Alt-Tiirkischen“6 A. Temir goes fully into the function and meaning of wulati.
He translates ,,und, und ferner, sowie, wie z. B., einschlieBlich, und die iibrigen,
usw., auller, aulerdem“7? and he asserts ,,ulati kommt gelegentlich als zusammen-
stellende Satzeinleitung, aber auch als zusammenstellende Konjunktion zwischen
Satzteilen vor”. In note II it is observed that ,Wenn wlati zwischen Nomina
steht, von denen das oder die davorstehenden einen Teil des danach stehenden
Ganzen bilden, bedeutet es entweder ,und die iibrigen‘ oder aber unbestimmt

1 Wiesbaden 31974, § 287, p. 138.

2 Op. cit. § 232 p. 122.

3 Op.cit. § 415 p. 173.

4 Op. cit. p. 377.

5 An Etymological Dictionary of Pre-Thirteenth-Century Turkish, Oxford 1972, p. 134a.
6 Oriens 9 [1956], I pp. 41—85, II pp. 233—280. 7 Op. cit. § 23 p. 60.
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;usw.”.“ In the historical part of this article the point is accepted that ulafi was
originally a postposition with locative/ablative, expressing subordination.

Later on it became a conjunction, joining two sentences or parts of a sentence.
As a conjunction it has been recorded as an equivalent of Chin. k& chi.8

On the formation of conjunctions K. Grenbech observes ,,Die meisten von ihnen
erweisen sich auf den ersten Blick als sekundire Bildungen, indem sie zum Teil
Entlehnungen sind oder auch aus Nominal- oder Verbalformen sich entwickelt
haben ... es scheint, als ob sie mit verschwindend wenigen Ausnahmen erst
unter fremdsprachlichem Einfluf} entstanden sind, teils durch direkte Ubernahme
von Fremdwortern, teils auch durch Nachbildung fremder Satzkonstruktionen
mittels einheimischen Sprachstoffes.“?

The greater part of the hitherto known Uighur literature consists of translations
of Buddhist texts, written in non-Altaic languages such as Sanskrit, Prakrit,
Tocharian, Chinese and Tibetan. Sometimes the Uigh. translator was not able
to provide a suitable equivalent for a word or a particular syntactic structure
of these languages. Therefore he used translation techniques as is referred to by
K. Grenbech. In these cases a serious problem is met for an exact rendering and
the modern translator has the option of two possibilities, (1) a literal translation
of the Uigh. or (2) the rendering of the exact meaning of the source language.

In the following lines the references of wlafi in the texts published so far are
examined and, as much as possible, collated with parallel texts in non-Turkic
languages.

In the Orkhon Turkic inscriptions wlati is not extant. The derivative ulayu
(also from wla-) is used as a coordinate conjunction with the meaning “and’.10

It is difficult to form an opinion on wlafi in Manichaean Uigh. because very
few references are extant and in many cases the context is uncertain. In two
occurrences ulati is to be found in expressions which seem to be thoroughly
influenced by Buddhist Uigh., viz. dztd buzta wlal[tit] @kis tilim nizvani-lar
(M III 39iii v. 3) “very many sins, hatred etc.” and azta (wl)ati n(izvani) (TT
IX. 22) translating Toch. B (enkdl war)fiai klesanma “defilements, beginning with
passion”.

In Buddhist Uigh. the use of ulati is very frequent and in some paralle] texts
equivalents of the source language are extant.

The text fragment of the Uigh. version of the Abhidharmakosakarikait, which
is a translation of a Chin.text, contains an equivalent for wlati in the Chin. glosses.

In karika 16c¢ wlati yiti uguslar tip (bilmis kdrgik), “And they should be known
as the seven constituents™, ulati translates Chin. chi “and”, a rendering of Skt.
ca.12 The Uigh. is a literal translation and in karika 12c¢ tutmaqta ulati islirig
buturtidi, “They will perform actions beginning with supporting” -ta ulati corre-
sponds with Chin. téng and Skt. °adi.13

8 Op. cit. p. 274, with reference to U I p. 59.

9 Der tiirkische Sprachbau I, Copenhagen 1936, p. 51.

10 T, Tekin, A Grammar of Orkhon Turkie, Bloomington—The Hague 1968, pp. 168—169.

11 K. Kudara, A Fragment of an Uigur Version of the AbhidharmakoSakarika, in: JA
269, 1/2 [1981], 325—3486.

12 Skt. dhatavah sapta ca matah (AbhidhK I. 31).

13 Skt. dhrtyadikarmasamsiddah (AbhidhK 1. 22).
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In the notes K. Kudara quotes some examples of the Abhidharmakosabhd-
syatika Tattvartha 14:

aqig-siz drsdr qalti alqu yol kirdi ulafi 4é idigsiz driir,15 “Without outflows are
the whole truth of the path and the three unconditioned states” ; ulati translates
Chin. chi, Skt. ca.

drklig-lar tagsilmis-i iyin bilig-lar ongi bolur adun anin kéz-ti wulatilar tayaq
adanur,16 “Because, as its supports (i. e. the organs of sense) change, so knowl-
edge does; therefore the eye, etc. are called base(s)”, -ta ulati-lar (pl!) translates
Chin. téng. The Chin. does not offer an explanation for the use of the plural in
Uigh., but this form perfectly corresponds with Skt. °ddayah. It seems that the
Uigh. translator was familiar with the Skt. version of the karikas.

In the Toch. A version of the Maitreyasamitindtaka 17 and its Uigh. translation
Maitrisimit 18 the parallel is extant. Here Uigh. -fa ulati translates Toch. A aci+
ablative, generally translating Skt. °dd;.

Dimburem Paficasikhem [Cil(tra)s(enem) ||| (Vird)paksem Vaisravam lantdss
alci a](rkisosi pasdintani) (TSA 308b3—4), “Timbura, Paficadikha, Citrasena. ..
(the protectors of the world), viz. (Drdharastra, Viridhaka, Virii)paksa (and)
Vaiéravana’.

tagi adin on timdn kulti sani wlug kidlig t(@)ngri-lir birld Timburi Panéasiki
Citrasini Nata Aéita ulati t(G)ngridim oyunti-lar birlda Visvak(a)rmi t(d)ngridd ulati
t(@)ngridim wz uzagut-lar birld Trirastri Virutaki Virupaksi Vaisarvani-da ulati
yir swv kozidtdci (tdng)riddam t(d)ngri-lar iliglirs birla ((d)g(ri)klip tikdl bilgd
Maitry burxan tapa kilir (Maitr 89r. 1-12), “And further, he comes to the all-
wise Buddha Maitreya, surrounded by one billion of great mighty gods, i. e.
the heavenly musicians, with at their head Timbura, Paficasikha, Citrasena,
Nata1® and Aéi(?)?, the heavenly artisans, with at their head the god Visvakar-
man, and the kings of the heavenly gods, the protectors of the earth, viz. Drdhara-
stra, Virtidhaka, Virtipaksa and Vai§ravana.”

tmam penu, Bddharim bramnd(ss aci) [/| (TSA 289 b 1—2), “There also ...
(with at their head) Badhari, the brahmin . ..”

anta (td)g(i)p Badari braman-ta wlati-i wlug bilgilirig nom bilgi bilig ug(rin)ta
mungadiurti-i (Maitr 8r. 27-30), “As he arrived there, he amazed the great
sages, with at their head Badhari, the brahmin, because of the dharma-wisdom”.

In BT VIII?! evidence is found for the parallelism of Uigh. -ta ulati and Tib. -la
sogs-pa (Skt. °adi):

14°8. Tekin (ed.), The Uigur Translation of Sthiramati’s Commentary on the Vasubandhu’s
Abhidharmakoséa$astra: Abidarim Kosavardi Sastr I, New York 1970.

15 Kudara 339—340, karika 5a—b: Skt. anasravd margasatyam trividham capy asamskrtam
(AbhidhK I. 7). =

16 Kudara 341, karikd 45a—b: Skt. tadvikdravikaritvad dsrayas caksuradayah (AbhidhK
1. 96).

17 TSA nrs. 212—216, 251—310.

18 A. von Gabain, Berlin 1957—61.

19Tt is not clear whether Nada (Mvy 3311) or Nata (lit. ““dance’) is meant; both are
nagas or serpent-kings and not gandharvas like the three preceding ones.

20 A&, the name has to be thus separated from the case ending -ta, is rather obscure.
May be Skt. Aja or Aja?

% G. Kara — P. Zieme, Die uigurischen Ubersetzungen des Guruyogas ,,Tiefer Weg*“ von
Sa-skya Pandita und der Mafijusrinamasamgiti, Berlin 1977.

Copyright (¢) 2006 ProQuest Information and Learning Company
Copyright (¢) Akademie Verlag GmbH



MOERLOOSE, EDDY, Uighur "ulati" , Altorientalische Forschungen, 13 (1986) p.123

126 Eddy Moerloose

Sakr-a sambar-a-li gury-a samaéa-li kala Cakar-ta ulati dantir-a-lar-ta ymd
baxsi-ga yalvarjulug ol tip nomlatilmis drir (BT VIIL. 12—13), “In tantras, viz.
Cakragamvara, Guhyasamaja and Kalacakra it has been preached that one should
pray to the teacher.”

Bde-méhog dan Gsan-ba *dus-pa dan Dus-kyi *khor-lo-la sogs-pa-las kyan bla-
ma-la gsol-ba debs-par gsuns (Tib. text 88b 4—5).

Many examples in the Uigh. Buddhist texts show that the translator-uses
ulati +ablative (or oblique) case for Chin. téng, Toch. A aci+ablative, Tib.
-la sogs-pa, Skt.°adi, and wlati for Chin. chi, Tib. dan, Skt. ca. Thus wlati adopts
the meaning of the corresponding words or syntactic structures of the source
languages. This translation technique was used with great consistency and was
probably established in translating Skt. texts. This makes an examination of the
Skt. equivalents necessary.

Skt. ca “and” is a conjunction. Its rendering causes no particular problem.
On the other hand Skt. °@di- “the beginning” is a masculine noun that usually
occurs as the final term of a Bahuvrihi compound. This cpd. qualifies a notion
outside itself, whether this notion is clearly expressed or not. The cpd. consists
of a juxtaposition of a series of uninflected finite verbal forms and nouns. Its
last term is inflected to agree with the notion it qualifies. The meaning of this
cpd. is a possessive one and is generally rendered as “having, provided with”.
Usually, a cpd. in °@di- is an enumeration of personal names or objects, belonging
to a class that is expressed outside the cpd. Its proper meaning is “the beginning
of which is . ..”, but later it was commonly expressive of “‘etc., and the like”.22
This means that the terms of the cpd. were included in the notion (expressed
or not) they qualify. When a class word has a rather general reference, e.g.
“people” or “‘requisites” it is often ommitted.

A reference of a direct Uigh. translation from a Skt. Bv. cpd. in °ddi is still
missing and the conclusions arrived at are based on a comparison of Uigh. and
translations (Chin., Tib., Toch.) of Skt. texts. The parallelism of Chin. téng,
Tib.-la sogs-pa and Skt. °adi is certain in many references such as in the word
list Mahavyutpatts.?s

6218 puspamilddingmdni, ‘“names beginning with the root of a flower”;

9228 adattasya paficamasakideh, “of one who has not given, beginning with
(an amount of) five mdsas”.

In the translations of the Uigh. texts published so far ulati 4 ablative is usually
translated as an attributive ‘‘and the other . . .”, ascribing a meaning of exclusive-
ness to the word. Probably the reason for this misunderstanding is to be found in
TTIV A. 11 n.: bir kisi olit olirmakid ulati toquz karmaputlarig syin kizikéd drisir
is translated ,,Wenn jemand aufler Mord auch noch die iibrigen 9 Karmapatha
der Reihe nach beginge, . . . “. In this case the translation seems to be plausible,
because there is a total of 10 (akusala)karmapathas or “courses of (bad) action”, 2
of which the first is prandtipdte “murder”’. However, in the second example,

22 On the use of Bv. cpds. in °adi(ka)-, °adya- and °prabhrti-, cf. J. 8. Speyer, Sanskrit
Syntax, Leiden 1886, § 228, 229, 1° and A. Thumb, Handbuch des Sanskrit, Heidel-
berg 1959, § 673.

23 R. Sakaki (ed.), Kyoto 1916-1925.

% Listed in F. M. Muller (ed.), Dharmasamgraha, Oxford 1885, section 56.
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viz. dzlitg olirmik ulati on krmapt drtmik the translation ,Lebendes toten und
die iibrigen zehn Karmapatha begehen® is proposed. According to A.Temir the
difference of the case endings (lcc./abl. and cas. indef.) implies a difference of
meaning.? However, this is the only reference to support this point of view.
Therefore, we presume that in the first example toguz is a mere mistake for on,
because a sense of inclusiveness has to be attributed to ulati.

This can be deduced from the references in which all parts of the series or group
are enumerated :

Atnakaudani Asvalé(it Badriki) Badpi Mah(a)nami-da [ulati] bi[5] panéaki
toyinlarig sikiz tumdn i(d)ngrilirig quigaru y(a)rligadi2 (Maitr 7 r.28-31),
“He deigned to rescue the 5 paficavargika-monks, viz. Ajfiata Kaundinya, Aévajit,
(Bhadrika), Baspa and Mahanaman, and 80.000 gods”.

Elap(a)iri Pingali Panatu Sanki ulati lwo xan-lari drdni yindii mondugq xua
Cacdk birld qati gari yagitur-lar (Maitr 145r. 12—15), “The naga-kings, viz. Ela-
patra, Pingala, Panduka and Sankha?? pour down (rain) mixed with jewels,
pearls, beads and lotus-flowers”.

Moreover, in two examples wlati is to be considered as a synonym of basin
litt. “being at the head of”:

tikdl bhilkd tinri tdnrisi barham Ekagr sadhardd Ajfidta Kaundinye arhant bhd-
stm yiiz arhantlirig Mahdaprajapati Gautams arhantific bhasim bes ygirme arhan-
taficlarig Trpuse Balike uldtte bir otoz updaseldrig Nante Nandabali bhasim alti
ygirmé updasaficlarig bharca bho cahiapatqa yeg ol bho bilgd biligkd yeg ol tep one
one ogdildr dizd 6gd yarlihkady (TT VIII H. 6-9) “In the Ekagrasiitra, the all-
wise Buddha, the god of the gods, with all kinds of praises, thus speaking ‘this
is the best for $ila (and) this is the best for prajiia’, deigned to praise the one
hundred bhiksus with Ajﬁata Kaundinya at their head, sixteen bhiksunis
with Mahaprajapati at their head, twenty one upasakas beginning with
Trpusa and Bhalika (and) sixteen upasikdas with Nanda and Nandabala at
their head”.

otrii ol otiin ol quurad-ta drigmd ilig-lar xan-lar basin ulati gamag tirin quorag
ulug dgrinclig sivinclig bulu tdginip t(d)ngri t(d)ngri-si burzan-ning y(a)rlig-in
topiin topi-lar-intd tuta bis tilgin-in baréa mandal yinciiri topiin yikini tdgindildr
(Suv 567.23—568.9), “Thereupon, at that moment, the whole community, with
at its head the rulers and kings that are in the assembly, receive great joy and
happiness, (and) holding in their heads the Buddha’s dharma, they bow the
head and worship all mandalas with 5 cakras’.

These considerations enable a more accurate translation. In Uigh. ulati
occurs as a postposition, as well as a conjunction. When wlati is used as a post-
position it requires ablative/locative or casus indefinitus. The meaning, however,
is closely tied for context and not in the least marked by this grammatical
differentiation. A particular feature of this postposition is the fact that plural
and case endings can be added, which shows the influence of Skt. as a source

25 Op. cit. § 23 p. 61.

26 In Toch. A 294 b. 3 only /// (Kau)ndinye Aévaji Bhadrike [-] Pa(spe) /// is left.

27 The four naga-kings presiding over four treasures of the same name and residing resp.
in Gandhéara, Kalinga, Mithila and Varanasi, cf. E. B. Cowell —R. A. Neil, Divyavadana,
Cambridge 1886, 61. 1—4.
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language. In the constructions Ii . .. li-ta the influence of Tib. dan . . . sogs-pa
is undeniable.

When ulati occurs after one or more nouns it is possible to establish four mean-
ings depending on the context:

(1) “beginning with’’—the first part(s) of a well-defined but a limited series
is (are) quoted; ,

(2) ““viz., in this order”’—all the parts of the series are summed up;

(3) “with at their head, having as a chief” —synonym of basin; the most im-
portant part(s) of a series (limited or not) is (are) quoted;

(4) “et cetera”’—after one or more parts of a rather general category.

Only rarely ulati is used in a way correlating with -tdgi, which is to be trans-
lated “from ... till”. It requires casus indefinitus, ablative/locative or as is the
case in BT 11, 119, 305 ablative in -din.

In adverbial constructions of space or time, such as anta wlati, antada ulati
and muntada ulati, wlati is used postpositionally with the ablative/locative of the
demonstrative pronouns bu and ol. In antada inaru wulati and antada kin ulati
asecond postposition, which does not alter the meaning of this expression, isadded.

A similarity with Toch. is worth mentioning. The constructions with the post-
positions aci (in A) and warfiai (in B) after substantives are equivalents of Skt.
Bv. cpds. in °adi, meaning ““beginning with; viz.; etc.” These postpositions are
also found in adverbial constructions of space or time with ablative (A) or in-
strumental (B) forms of the demonstrative pronouns, viz. Toch. A tmdiss aci,
tsiss aci and Toch. B fusa warfiai, tesa warfiai, thus corresponding with Uigh.
anta(da) wlati, muntada ulati.

As a conjunction wlati is co-ordinative meaning “and”, a synonym of ymd
with which it is once found in the combination ymd ulati.22 However, combinations
of wlati with other conjunctions such as ulati yana and wulati adin ymd are ex-
tremely rare, occurring almost exlusively in the Suvarnaprabhasa-text.

The construction timdktd ulati is of a later date and is the literal translation
of Tib. ces bya-ba-la sogs-pa, which means ‘“‘thus beginning” and renders Skt.
ityadi.?® 1t is used after quotations or spoken words of a conversation and could
be replaced by mere quotation-marks, followed by “etc.”.

In Khotanese the word astana “beginning” is used in an almost identical way
as the Uigh. postposition wlati, viz. as a translation of Skt. °ddi-, Tib. sogs-pa
meaning “etc.” or “viz.” when all the items of a specific category are summed
up.30

pThese conclusions were the result of the scanning of references,3! of which the
survey is given in the following scheme:

28 Cf. Tib. sogs-dan in a Tib. translation of I-tsing’s Chin. version of the Suvarnaprabhasa.

#® M. Hahn, Lehrbuch der klassischen tibetischen Schriftsprache, Hamburg 1971, p. 27,
274; Lokesh Chandra, Tibetan-Sanskrit Dictionary, New Delhi 1960, p. 662.

30 R. E. Emmerick, Some Remarks on Translation Techniques of the Khotanese, in:
Sprachen des Buddhismus in Zentralasien (Wiesbaden 1983) pp. 24—25.

3 In: BT I-II1, V, VII-IX; Heilkunde I1; Ht II; KP; Kuan; M I, III; Maitr; Suv;
TT I, III-V, VII-X; U II-IV, USp. No references in: Heilkunde I; Ht I; M II; Ti-
sastvustik; TT II, VI; U L
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A. Postposition

1. Casus indefinitus + ulati
a. “beginning with” .
Maitr 151r.14 6 tirthikas: 1.Purana Kasyapa, 2. Maskarin Gogali-
putra, 3. Samjayin Vairatiputra, 4. Ajita Kesakambala,
5. Kakuda Katyayana, 6. Nirgrantha Jiatiputra; cf. Mvy
3545-3550. ‘
Maitr 164 v. 27 8 hot narakas: 1. Avici, 2. Pratapana, 3. Tapana 4. Maha-
raurava, 5. Raurava, 6. Samghata, 7.Kalasitra, 8.
Samjiva; cf. Mvy 4920--4927.
Suv 79.13 “all the creatures, beginning with us”.
TT VIIT H. 7 21 upasakas: (in Pali) 1. Tapussa, 2. Bhallika, 3. Sudatta,
4. Citta, 5. Hatthaka, 6. Mahanama, 7. Ugga, 8. Uggata,
9. Stira Ambattha, 10.Jivaka Komarabhacca, 11. Na-
kulapita, 12. Tavakannika, 13. Parana, 14. Isidatta, 15.
Sandhana, 16. Vijaya, 17. Vajjiyamahita, 18. Mandaka,
19. Vasettha, 20. Arittha, 21. Saragga; cf. AN III. 450.

TT X 515 6 kleSas: 1.raga, 2.pratigha, 3.mana, 4.avidya, 5.
drsti, 6. vicikitsa or vimati; cf. AbhidhK V.2.

U 1II 8.14 =Maitr 151r.14,

U 111 88.5 6 klesas: cf. supra.

U 1V C. 190 10 (akusala) karmapathas: 1. pranatipata, 2. adattadana,

3. kamamithyacara, 4. mrsavada, 5. paiSunya, 6. paru-
sya, 7.sambhinnapralapa, 8.abhidhya, 9. vyapada, 10.
mithyadrsti; of. Dharmas 56.
UIVD.111 4 islar: 1. tavisgan, 2. biéin, 3. qunduz, 4. irbié.
b. “viz., in this order”
Maitr 145r.13 4 naga-kings as protectors of the four treasures; cf. p. 127.

Suv 229.17 6 klesas; cf. supra.
c. “with at their head, with as prominent”
Suv 496.17 Indra—the gods.
USp 106.2 Brahma and Indra—the whole heavenly assembly.

d. “‘et cetera”
BT I1529; KP I11.2; Maitr 5v.22, 18v.6, 38v.21, 44r.2, 139v.14; Suv 188.11,
247.3, 515.18, 599.16, 672.18; TT V A25; U 1l 80.65;
U III 33. 14, 36.36: USp 99.3.

2. -ta ulati
a. “beginning with”
BT 11 157 8 narakas: cf. supra.
BTIIL 175 16 akaras: 1.anitya, 2. duhkha, 3.$Gnya, 4. anatmaka,
5. hetu, 6. samudaya, 7. prabhava, 8. pratyaya, 9. nirodha,
10. §anta, 11. pranita, 12. nihsarana, 13. marga, 14. nyaya,
15. pratipad, 16. nairyanika; cf. Mvy 1190-1205.
BT IIT 464 6 paramitas: 1. dana, 2. §ila, 3. ksanti, 4. virya, 5. dhyana,
6. prajia; cf. Dharmas 17., :
Maitr 19r.8 2 disciples (standing at Badhari’s side, cf. Maitr 12v. 4-5):

9 Altorient. Forsch. 13 (1986) 1
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Maitr 19r.9

Suv 26.14
Suv 69.10

Suv 133.18
Suv 628.4
Suv 628.6

Suv 680.13
TTIV B 30

TT IV B 32

TT IX 22

U 1I143.10
U I1I48.17
UI1179.49
and 80.68

U 11 79.50
and 80.69
U III8.16

UIIl 44.5

Eddy Moerloose

1. Bhrigika, 2. Upasvamin (in Pali: Pingiya and Upasiva).
14 (remaining) disciples: (in Pali) 1. Ajita, 2. Tissa-
metteya, 3. Punnaka, 4. Mettagi, 5. Dhotaka, 6. Nanda,
7. Hemaka, 8. Toddeyya, 9.Kappa, 10.Jatukanni,
11. Bhadrayudha, 12. Udaya, 13. Posala, 14. Mogharaja;
cf. Sn V. 1006—1008.

“property, beginning with (my) own property”.

4 samadhis: 1.§&Gramgama, 2.gaganagafija, 3. vimala-
prabha, 4. simhavikridita; cf. Dharmas 136.

6 klesas: cf. supra.

6 kledas: cf. supra.

5 gatis: 1. naraka, 2. preta, 3. tiryak, 4. manusya, 5. kama-
deva.

6 klesas: cf. supra.

16 mahasravakas: 1. Pindola Bharadvaja, 2. Kanakavatsa,
3. Kanakaparidhvaja, 4. Subinda, 5. Nakula, 6. Bhadra,
7. Kalika, 8. Vajraputra, 9. Svapaka, 10. Panthaka, 11.
Rahula, 12. Nagasena, 13. Ingada, 14. Vanavasi, 15. Ajita,
16. Cudapanthaka; cf. Lamotte, Histoire p. 769.
Maitreya is the first of 496 buddhas, residing in the
Tusita-heaven.

6 klesas: cf. supra; Toch. B warfiai.

5 gatis: cf. supra.

5 gatis: cf. supra.

16 mahasravakas: cf. supra.

Maitreya, the first of 496 buddhas.

8 duhkhas: 1.jati, 2. jara, 3. vyadhi, 4. marana,
5. priyaviprayoga, 6. apriyasamprayoga, 7. yadapicchaya
paryesamano na labhate, 8.samksepana paficopadana-
shandha; cf. Mvy 2233-2240.

6 klesas: cf. supra.

. “viz., in this order”

Maitr 7r.29 5 bhadravargiyas: 1. Ajhata Kaundinya, 2. Advajit,
3. Bbadrika, 4. Vagpa, 5. Mahanaman; cf. Mv 328.20.

Maitr 7v.4 5 (agrakulikaputra) disciples: 1. Yasas, 2. Parna, 3.
Vimala, 4. Gavampati, 5. Subahu; cf. LV 1.8-9.

Maitr 89r.9 4 maharajakayikas or lokapalas: 1. VaiSravana, 2.
Dhrtarastra, 3. Viridhaka, 4. Viripaksa; cf. Mvy 3146—
3149.

Suv 244.1 6 kledas: cf. supra.

UIL77.15 6 klesas: cf. supra.

“With at their head”

BT III 114 Danaséresthin—caravan leaders.

BT III 317 Anathapindika and Ananganajyotigka—rich merchants.

BT I1I 318 Visakha and Mallika—female lay-disciples.
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BT IIT 331

BT VIII A 469
BT VIIIB 8
Maitr 2v.9

Maitr 2v.22
Maitr 8r.28
Maitr 17v.2
Maitr 35r.14
Maitr 69v.10
(=177v.10)
Maitr 89r.4

Maitr 89r.5
Maitr 91r.5
Maitr 157r.2
Maitr 167r.33
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Saci and Nandi—queens of the apsaras.
Ksitigarbha—bodhisattvas; Tib. sogs-pa.

Bhrkuti Taranga—vajrapanis; Tib. sogs, Mong. terigitten.
(samjha - vedayita) - nirodhasamapatti—chief of all sama-
pattis; cf. Bbh. 291.21.

Indra—great mighty gods.

Badhari—great sages.

Timburu and Panéasikha—gandharvas.
Sanikha—town-dweller.

Ketumati—84.000 towns.

Timbura, Paficasikha, Citrasena, Nata and Aéi—gan-
dharvas.

Visvakarman—gods.

Maitreya’s mother~he&ven1y assembly.

Sankha—168.000 monks.

Sankha, Brahmayu, Rsidatta, Purana, Sudhana, and

Yasovati—ten thousands of kings, queens, etc.

Maitr 196r.31 Prasenajit(?)—many creatures.

Suv 24.20 Maitreya—all the buddhas.

Suv 509.4 Maitreya—the future buddhas.

UIII 34.4 Indra and Samtugita—great mighty gods.
U III 57.14 Maitreya—buddhas.

d. “et cetera”
BT II (161), 164, 366, 458, 469, 478, 542, 619, 625, 672, 705, 876, 947; BT
VII 729; BT VIII A 76 (Tib. sogs-pa), 98 (Tib. sogs), 119 (Tib. sogs-pa),
129 (Tib. sogs-pa), 135, 184 (Tib. sogs-pa), 402 (Tib. sogs-pa’i), 472 (Tib.
sogs-pa), B 154—-155n.; M III 39 III v.3; Maitr 1 v.19, 3v.17, 3v.22, 19v.13,
24v.6, 33v.4, 54v.7, 55V 19, 59v.4, 73r.24, 91r.8, 122r.10, 126r.12, 167r.30,
216r.12; Suv 4.12, 12.22, 19.23, (26.8), 32.20, 76.5, 152.23, 164.11, 181.1,
183.13, 210.3, 223.19, 282.4, 313.24, 325.20, 326.16, 331.24, 385.4.17.22.23,
411.12, 434.14, 472.16, 471.5, 555.9, 646.6 (K .-ning-ta u.) 668.12; TT I1I 33;
TT IV A 4,10, 11n. (=T III 73v.13), B53; TT VII 40.129; TT VIII E 49,50,
04;TT X 144,231,237, 245; U 11 35.24, 40.108 (Chin. téng), 59.4 (Chin. téng);
U I1146.10,79.2; UIV A 237;USp 43.7, 44.4, 102.41.

3. -ta wulati (inflected: without class word)

a. “beginning with”
BT VIII B 169 (-larig) 6 klesas: cf. supra.
U II 59.2 (—larta) 8 duhkhas: cf. supra.

b. “et cetera’
BT II 875 (-larig); BT VII 672 (-larig); BT VIII A 62 (-larig; Tib. sogs-pa),
463 (-larta; Tib. sogs-pa), 475 (-lar; Tib. sogs-pas), 477—478 (-larning; Tib.
sogs-pas), 481 (-lar; Tib. sogs-pas); Suv 69.11 (-ning), 80.21 (-lar), 151.16
(no class), 490.16 (-lar), 510.11 (-g), 686.11 (-larning); TT V A 67 (no class);
U 11 64.7 (-larning).

4. basin ulati “with at its head”

Suv 568.1—2 kings and xans—the whole assembly.

o*
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6. (Li... )l ... -tw ulati
a. ‘‘viz., in this order . . . as well as”
BT VIII A 13 3 tantric works: 1. Cakrasamvara°, 2. Guhyasamajac, 3.
Kalacakra tantra; Tib. sogs-pa-las.
b. “as well as . .. et cetera”
BT VIIT A 101 (-larig; Tib.dan . . . sogs-pa’i), 381 (Tib. dan . . . sogs-pa), 4217.
6. li ... li-ta ulati “as well as . . . et cetera”
Suv 325.20, 332,2, 334.20, 361.10.
7. wlati (corr. with -tdgi) “from ... till”
a. ulati . . . -tdgi
Suv 420.14.
b. -din ulati . . . -tdgi
BT II 119, 305.
c. -ta inaru wlati . . . -tdgi
BT 11 849, 1148.
8. timdktd wlati ‘“thus beginning’ (Tib. ces bya-ba-la sogs-pa; cf. Skt. ityadi)
BT VIII A 37, 40, 45, 65, 291.

B. In adverbial constructions

1. anta ulati ‘“thereafter”
M II1I 40v.13.
2. antada ulati “‘thereafter”
BT III 12; Suv 665.4.
3. antada inaru ulati “‘thereafter”
Maitr 109v.5—6.
4. antada kin ulati “thereafter”
Suv 555.20.
5. muntada ulati ‘‘thereafter”
BT II 624, 1315-1316; BT VIII A 45, 148 (Tib. de-la sogs-pa’i); Maitr
4r.6, 4v.22, 5v.2, 115v.3; Suv 457.13, 487.1, 567.16, 661.16, 672.11; U 111
21.15; U IV C 14.

C. Coordinative conjunction

1. wlati “and”
BT I A 168, D 87, 289; BT II 99, 384, 390, 689, (705), 756, 780, 1089, 1094,
1145, 1166, 1312, 1321, 1335; BT V 140 n., 521; BT VI1I 31; Ht 1773 (Chin.
chi), 1950 (Chin. chi), 1977; Kuan 164; M I31.3; M III 17r. 3, 27v.1; Maitr
ir. 31, 24v .4, 126r.10, 156r.21, 170r.28, 196r.4; Suv 68.12, 96.23, 99.21, 102.15,
103.15, 106.22, 110.17, 119.14, 121.5, 123.18, 124.12, 131.7, 138.9, 140.22,
142.5, 144.8, 169.8, 262.22, 300.5, 369.10, 384.17, 400.20, 414.11, 436.10,
437.10, 452.11, 484.10, 496.9, 500.5, 508.6, 509.11, 534.13, 544.12, 551.5.16,
554.14, 575.4, 584.23, 592.1, 593.21, 595.22, 627.13, 662.4, 665.6, 666.9,
668.14, 697.20, 699.11, 685.22; TT 1 1542n.; TTV A 114, 0 10; UIV D 65;
USp 58.20.

2. wulati yana “and further”
Suv 25.24.
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3. ulati adin “and further”

BT II 675; Suv 415.13, 466.24.
4. ulati adin ymd “and further”

Suv 440.13.
5. ymd ulati “and”

Suv 507.10.

D. Uncertain or no context.

Heilkunde II 105; Maitr 5v.17, 36v.1, 152r.21, 219r.2; Suv 25.15 (-larig),
79.12, 669.9, 716.4969, 720.666%; TT VIII L 23a, 25a, N 13; U III 53.11.

Abbreviations and signs

AbhidhK:

AN:

Bbh:

BT:

Bv.:

Chin.:

cpd.:
Dharmas:
Heilkunde I1:
Ht IT:

KP:

Kuan:

Lamotte, Histoire:

LV:
M:
Maitr:
Mong.:
Mv:
Mvy:
Skt.:
Sn:
Suv:
Tib.:
Toch. A/B:
TSA:

TT:
U:
Uigh.:
USp:
1/

[]

()

L. de la Vallée Poussin, Abhidharmakos$a, Paris — Louvain 1923—
1931.

R. Morris — E. Hardy, Anguttaranikaya, London 1885—1900.

U. Wogihara, Bodhisattvabhiimi, Tokyo 1930.

Berliner Turfantexte I-II1I, V, VII-VIII.

Bahuvrihi.

Chinese.

compound.

F. M. Miiller, Dharmasamgraha, Oxford 1885.

G. R. Rachmati, Zur Heilkunde der Uiguren II, Berlin 1932.

A.von Gabain, Briefe der uigurischen Hiien-tsang-Biographie,
Berlin 1938.

J. Hamilton, Le conte bouddhique du bon et du mauvais prince,
Paris 1971.

W. Radloff, Kuan-si-im Pusar, St.-Pétersbourg 1911.

E. Lamotte, Histoire du bouddhisme indien, Louvain 1958.

S. Lefmann, Lalitavistara, Halle a. S. 1902.

Tirkische Manichaica aus Chotscho I, III.

A. von Gabain, Maitrisimit I. II, Wiesbaden — Berlin 1957—1961.
Mongolian.

E. Sénart, Mahavastu, Paris 1882—1897.

R. Sakaki, Mahavyutpatti, Kyoto 1916—1925.

Sanskrit.

D. Andersen — H. Smith, Suttanipata, London 1913.

W. Radloff, Suvarnaprabhasa, St.-Pétersbourg 1913.

Tibetan.

Tocharian A/B.

E. Sieg-W. Siegling, Tocharische Sprachreste [A], Berlin — Leipzig
1921.

Tiirkische Turfan-Texte I, III-V, VII-X.

Uigurica II-1IV.

Uighur.

W. Radloff, Uigurische Sprachdenkmiler, Leningrad 1928.

lacuna in the MS.

difficult reading.

addition to the text.
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